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Theme Summary: the weekly theme in a nutshell

What to Cover: the key issues to cover in your sermon

Stories and Illustrations: you can use these in your sermon

Application Tools: congregational actions to implement each week’s theme

Further Reading: some websites, articles and books to further explore weekly themes
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Week 1 - Listen Carefully

Hearing God’s Call to Bless the Poor

Theme Summary

Loving the poor is not an optional or peripheral part of godly living. God calls us to share His
concern for the poor and to express that concern in practical acts of love.

What to Cover

The creation stories present a vision of the world as it should be, a place where all people:

— share in the beauty and abundance of the earth (see Genesis 1.29-31; 2.9-16);
— experience the comfort, nurture and support of community (see Genesis 1.26-28; 2.18-25);
— live in a relationship of loving trust with their Creator (See Genesis 1.26-28, 2.16-17).

Sadly this is not the world we see today:

— over one billion people are undernourished [if every man, woman and child in Australia, the
US, the UK, Germany and France was undernourished you'd still only have half a billion
hungry people);

— over 880 million people, or one in every eight people on the planet, lack access to clean
drinking water;

— over 2.4 billion people lack access to adequate sanitation;

— every year almost nine million children die before reaching the age of five from largely poverty
related causes. That's over 1,000 child deaths per hour, or one child dying every 3.5 seconds.

(Statistics from World Health Organisation 2009; WaterAid 2010; UNICEF 2009; Food and Agriculture Organisation 2009)

While many of the world’s poor enjoy a vibrant relationship with God through faith in Christ,
poverty deprives them of sharing in the abundance of the earth. People living in poverty lack
access to vital resources such as sufficient food, clean water and decent housing. This leaves
them vulnerable to disease, premature death, malnutrition, impaired development and the ability
to work.

Poor people are also commonly excluded from participation in the life of their communities. They
may lack equitable access to societal resources such as basic infrastructure, health care and
education; have their assets and rights stolen by the powerful; and lack the capacity to participate
fully in the social life of their community - for example, they may lack the income to pay a dowry
or to travel to an important community festival.

These realities are seen in a number of stories in Scripture - for example the widow of 2 Kings
4.1-7 or Lazarus and the rich man in Luke 16.19-31. In each instance the poor person had a
trusting relationship with God but was excluded from the abundance of the earth and from proper
treatment by others in their community.

How then does God respond? Scripture shows God to be passionately concerned for those who
live in poverty. "I know that the LORD secures justice for the poor and upholds the cause of the



needy” cries the psalmist (Psalm 140.12), a cry echoed throughout Scripture (eg Psalm 10.14-18;
Deuteronomy 10.18; Isaiah 25.4; Luke 4.16-19]). God “hears the desire of the afflicted; encourages
them, listens to their cry” (Psalm 10.17).

Because of this, God calls the ‘non-poor’ to repentance, to embrace the poor as ‘neighbours’ they
are to love (Luke 10.25-37; 12.13-34; 16.19-31; Matthew 25.31-46). On the one hand the non-poor
are to ensure people living in poverty gain access to the abundance of the earth, and on the other,
to ensure they are included in the social, political and economic life of the community. Those who
exploit the poor must stop doing so (eg Isaiah 1.15-17; James 5.1-6); economic, social and
political systems must be made inclusive of the poor (eg the Old Testament laws on Jubilee and
debt were designed to create an inclusive equitable economic system (eg Leviticus 25 and
Deuteronomy 15.1-11); leaders must use their power to secure the rights of the poor (eg
Proverbs 31.1-9); and those with an abundance of resources must share them with those without
(see Deuteronomy 15.1-11; Isaiah 58; 1 Timothy 6.17-19).

For Australian Christians this means seeing our response to the poor as an integral part of
Christian discipleship. In a world where more than one billion people live in extreme poverty,
Christians cannot see poverty as an issue at the periphery of Christian concern. Rather, it is
central to how we fulfil God's call to "love your neighbour as yourself.” At the start of the

50:50 program, let us own this call, repent of any neglect of the world’s poor and in the following
weeks explore how to live out God's call to love people living in poverty.

Stories and Illustrations

Rick Warren and Influence

Rick Warren is one of the most influential Christian leaders in the United States. His book, 7he
Purpose Driven Life, sold millions of copies, bringing him fame and wealth. One day, while
reading Psalm 72, which speaks of the responsibilities of kings, he heard God speaking to him as
to what he should do with his fame and wealth:

“That was a turning point in my life ... where God basically said to me... The purpose of influence is
to speak up for those who have no influence.... And in religious terms | had to say, God, / repent,
because [ can't think of the last time | thought of widows and orphans.” | live in a very affluent
Southern California neighborhood. There aren’t any homeless people lying on the streets where /
live.

And | said, 1 can't think of the last time | cared about the homeless. And so | went back and /
began to read scripture and it was like blinders came off. Now, /'ve got three advanced degrees.
/'ve had four years in Greek and Hebrew and ['ve got doctorates. And how did | miss 2,000 verses
in the Bible where it talks about the poor? How did I miss that? | mean, | went to two different
seminaries and a Bible school; how did | miss the 2,000 verses on the poor?””

It's amazing to think that someone who has built a very big church, written books and won
hundreds of people to Christ can so humbly admit they had missed a central dimension of
following Jesus. So the question is what about us? What about you? Have you missed the 2,000
verses in the Bible that talk about the poor, and what would it mean for us if we truly did see
them?

Source of Quote: Rick Warren, speech to the Pew Forum, 2005



What's it like to be poor?

In 2000 the World Bank published the results of a survey of 60,000 poor people from more than 60
countries. When asked what it's like to be poor, participants spoke of the physical pain of hunger
and the problems created by lack of access to adequate housing, land, water, education and other
assets. They also described the psychological pain: a sense of powerlessness; the rudeness,
humiliation and inhumane treatment they received from others; and their feelings of grief,
exclusion and shame when unable to participate in cultural traditions, festivals and rituals.

"Poverty is pain; it feels like a disease. It attacks a person not only materially but also morally. It
eats away one’s dignity and drives one into total despair” (A poor woman, Moldova)

‘Poverty is humiliation, the sense of being dependent, and of being forced to accept rudeness,
insults and indifference when we seek help. " (Latvia)

“When | leave for school in the mornings | don't have any breakfast. At noon there is no lunch, in
the evening I get a little supper, and that is not enough. So when | see another child eating, /
watch him, and if he doesn 't give me something I/ think | am going to dje of hunger. (10 year old
child, Gabon)

“Take the death of this small boy this morning for example. The boy died of measles. We all know
he could have been cured at the hospital. But the parents had no money and so the boy died a
slow and painful death, not of measles, but out of poverty. " (Ghana)

Application Tool: Faces of Poverty Gallery

“The Faces of Poverty Gallery” is an activity that enables people to hear God's word to them in a
powerful way. The gallery consists of a series of posters, some with images of people living in
poverty and their stories and others displaying biblical texts about loving the poor. The posters
can be found on the 50:50 website. Print the posters onto A3 paper and, if possible, laminate
them. Stick them up at eye height around the walls of the church, making sure the biblical texts
are interspersed with the poverty stories. Invite people to move around viewing the posters,
asking themselves what God is saying to them in the biblical texts. Consider conducting this
exercise before the sermon and then conclude the sermon by asking people to stand in front of
one of the posters and pray for the people pictured.

Further Reading

Van Til, Kent, “"What the Bible Says About Poverty”. Ch 4, Less Than Two Dollars a Day (Eerdmans,
2007)



Week 2 - Consume Ethically

How Your Shopping Can Bless the Poor

Theme Summary

The goods and services we purchase often impact upon the world’s poor, sometimes for good and
sometimes for ill. We can serve the poor by consuming in ways that maximise the benefit and
minimise the harm our consumption causes them.

What to Cover

Consuming - buying and selling things, services and experiences - is a big part of our lives. We
buy food, cars, computers, clothes, holidays and more. Our consumption is also a big part of life
for many people living in developing counties. Almost every day we buy things that have been
made by people living in developing countries. Have you ever considered how your consumption
habits impact them? Or that the impact can be for good or ill? On the one hand people living in
poor communities overseas gain jobs and incomes making the goods we buy. Good incomes
mean they can buy medicines for their children, feed their households and build a future. In the
last few decades millions of people have found a path out of poverty this way.

On the other hand we can consume in ways that are harmful to the world’s poorest:

— We can consume greedily - Australians tend to spend everything we earn, but a lot of our
spending is on ‘discretionary goods’. ‘Essential spending” is money spent on things we need to
function effectively in our society (food, clothes, transport, education, relationships, etc).
‘Discretionary spending” is money spent on things we enjoy but are not essential to our well-
being (eg plasma TVs, overseas holidays, reqular dining out, things we buy but never use).
Greed causes us to engage in vast amounts of discretionary spending when that money could
have been used on the essential needs of others (eg 1 John 3.16-18);

— We can consume unfairly - many of the goods we purchase are made by people in the
developing world. Yet the workers who make our goods often labour for very long hours for
very little pay in very unsafe workplaces. It is estimated that over 800 million workers in the
world live below the extreme poverty line of US $1.25 per day! (UN Keeping the Promise
report 2010). Some goods are even produced by child and slave labour. Slavery is the world's
third largest criminal enterprise and it is estimated that there up to 27 million people trapped
in slavery today. Goods produced by slaves include steel, prawns, cocoa, clothing and much
more (Bales, £nding Slavery, 2007). This means our cheap prices are often built on the back of
the misery of workers in the developing world. Scripture roundly condemns this sort of
exploitation of others (eg James 5.1-6; 1 Timothy 5.18];

— We can consume unsustainably - God gifted us a fruitful earth to meet our needs. Sadly
humankind now uses the Earth’'s resources in ways that are not sustainable and it is the
world’'s poor who often bear the brunt of this. Pollution from factories impairs their health;
forests they depend on for livelihoods are cut down; and it is predicted that climate change
will have the harshest impacts on the world’'s poor. This flies in the face of our mandate to be
good stewards of the earth (eg Genesis 1.26-28).



Christians can respond to this by choosing to consume in a godly way:

— We can consume less so we can give more. Godly consumption means we will cut back our
discretionary spending so we have more money to share with those who lack life's essentials;

— We can consume fairly. Godly consumption will seek out goods that have been produced in
environments where workers are paid a fair wage, work reasonable hours in safe workplaces
and have their human rights respected. One way to do this is by purchasing goods with a
‘Fairtrade’ label (eg tea, coffee, chocolate) or by purchasing from companies that have
independent auditing of worker conditions in their supply chains (eg participants in the Fair
Labor Association - see www.fairlabor.org);

— We can consume sustainably. Godly consumption means enjoying the good things of the Earth
In a way that is environmentally friendly - for example by reducing our use of energy or
shopping for products with minimal packaging;

—  We can consume thankfully. Godly consumption values the beauty and abundance of the Earth
in an attitude of thanks to the Creator.

Stories and Illustrations

Fairtrade Video

A three and a half minute film showing the impact of Fairtrade for Ugandan coffee farmers can be
found on the resource page of the website. You may like to show it as an example of just
consumption.

Nike Video

The resource page of the website also contains a video showing the conditions of workers making
apparel for Nike in factories in Indonesia. You may like to show it as an example of unfair
consumption.

The Travels of a T-Shirt

Ask people to check the labels on each other’s clothes and see where they were made. Make a
list of all the places clothes have come from, then explain that we are going to follow the travels
of a T-shirt across the globe. Place three signs around the room - Burkina Faso, China and
Australia. Arrange for one person to stand in front of each sign. Carry a T-shirt to each person in
turn and have them read the following statements as they hold the T-shirt up:

Burkina Faso: "My name is Simon. | own a small farm in Burkina Faso. | grew the cotton for this
T-shirt. My family has been growing cotton for many years, but the price we receive is very small.
| earned 17 cents for the cotton used in this T-shirt, but it's not enough to pay for our most basic
needs. If | could earn more | could afford to send my children to school and buy medicine when
they are sick.”

China: "My name is Wang. | am a seamstress in a clothing factory here in China. | moved to the
city from the countryside looking for work. My husband and son live back in the country. | miss
them. | made this T-shirt with cotton imported from Burkina Faso. | earned 10 cents for it. The
pay is so low the only way | can send a few dollars back to my husband and son is to work



12-14 hours a day. The factory gets very hot, there are fines for making mistakes and my hands
and back ache. | get two days off per month.”

Australia: "My name is Jane. | own a series of clothing stories here in Australia. | don't make a
fortune, but | do work hard and earn a comfortable living. | am saving for a trip to Africa and have
recently installed a new kitchen in my home. | sold this T-shirt. | sell hundreds of them each
week. This one earned me a profit of $6.50."

Source: details based on Cordelia Raynor, “The Cost of Living”, BBC World Service website, and “Chinese Textile Workers
Bogged Down in textile Trade Dispute”, People’s Daily June 2005.

Application Tools

The Consumption Challenge
Distribute the 50:50 Giving Envelopes one per household (you can download a form to order these
from the 50:50 website www.5050.0rg.au). Explain that the envelope provides an opportunity to

take up two challenges of godly consumption. First, you are asked to sit down with the members
of your household and decide how you can reduce your consumption by $50 during this month.
You write that on the envelope and then in two weeks' time, bring the envelope back with the $50
you saved inside it. This $50 is donated to the 50:50 anti-poverty projects.

Second, households are challenged to replace one regular purchase with a corresponding
‘Fairtrade’ product. Fairtrade labelled products ensure a decent wage and working conditions for
the producers who make them. You can buy these from most supermarkets. There is a place on
the envelope to indicate what you'll try. A Fairtrade Factsheet is available on the website. You can
print off copies and distribute them along with the 50:50 Giving Envelopes.

Serve Fairtrade Morning Tea/Supper
Swap your congregational tea and coffee supply over to Fairtrade and advertise the
fact you've done so. ‘Fairtrade’ is a labelling scheme similar to the ‘Australian Made’

scheme. For a company to use the Fairtrade label it must purchase from an

FAIRTRADE

accredited developing world farmer cooperative, pay farmers a price that covers the
cost of production and living wages, and pay a ‘social premium’ that is used for

Guarantees

a better deal
s community development activities. You can purchase Fairtrade tea and coffee from

Producers most supermarkets. Look for the Fairtrade label.

Further reading

Fairtrade websites - www.fairtrade.net, www.fairtradefederation.org, fairtrade.com.au

Stiglitz, Joseph, Making Globalisation Work (Norton 2007).



Week 3 - Speak Courageously

How Your Voice Can Bless the Poor

Theme Summary

According to Scripture, leaders of nations have a responsibility to secure justice for the poor and
vulnerable. The church has a prophetic role to play in calling national and corporate leaders to
fulfil their obligations to the poor. Speaking out for the poor is therefore one of the ways we can
help secure justice for them.

What to Cover

Scripture says that “the righteous care about justice for the poor” (Proverbs 29.7). This helps us to
see poverty not simply through the lens of charity, but also through the lens of justice. Charity
sees poverty as the result of misfortune, such as a natural disaster or some inadequacy on the
part of the poor. Justice sees poverty as the result of mistreatment by others, particularly those
with more power.

It is arguable that, in the Bible, justice is people “getting what they deserve”. On the one hand, this
applies to “legal justice”, to what happens in the law courts. In this sense justice means the guilty
are declared guilty and the innocent declared not guilty. The powerful must respect the rights of
the poor - their land must not be taken from them, their wages must be paid, and the legal
system must not be abused to strip them of these rights (eg Amos 5.11-15, James 5.1-5). The
powerful must respect the law and judges must uphold the legal rights of the poor when they are
violated.

On the other hand, a biblical view of justice takes us far beyond the law courts to what can be
called “distributive justice”. This maintains that because God created the world to provide for the
sustenance of all people, the poor have a right to share in the wealth of the earth and to have their
voices heard in their communities. Justice means not only upholding the rights of the poor in the
law courts, but crafting our societies in such a way that the poor share in the bounty of the earth.
For example, the Old Testament Law provided for debts to be forgiven every seven years and land
to be returned to its original owners every 50 years (eg Leviticus 25). God was not satisfied with a
society where the wealthy doled out assistance to the poor but instituted social and economic
systems that ensured the poor had land to farm and access to finance as they farmed it.

Governments have a special responsibility for seeing justice done. Scripture does not see the
primary purpose of government as promoting economic growth (however virtuous that may or
may not be), but to uphold the rights of all citizens, and particularly those who are poor and
vulnerable. Leaders wield power for a purpose and that purpose includes “defending the rights of
the poor and needy” (eg Proverbs 31.1-9; cf Romans 13.1-7).

Unfortunately, governments and other power-bearers (eg corporations) do not always fulfil their
God-given calling, a fact made abundantly clear by Samuel when the Israelites demanded a king
(1 Samuel 8]; the prophet Nathan when he confronted David (2 Samuel 12); the author of
Revelation when describing government that was beastly (Revelation 13); Esther when



approaching King Xerxes (Esther]; Jesus when confronting the authorities of his day (eg John 8,
Matthew 20.24—27; 23.1-38]; Old Testament prophets such as Isaiah and New Testament writers
such as James when confronting abusive community leaders (Isaiah 58, James 5.1-5). At such
times it is the responsibility of the people of God to remind leaders of their high calling. In the Old
Testament, God raised up prophets precisely for this task (eg Nathan confronting David; Elijah
confronting Ahab; the critique of leaders in the written prophets such as Isaiah and Jeremiah). In
the Gospels, Jesus quite forcefully confronts those leaders who exclude the powerless (eg the
woman caught in adultery, cleansing of the temple).

The New Testament letters call us to proclaim that “Jesus is Lord” (eg Philippians 2.1-11). In our
context, this must include declaring the Lordship of Christ over governments and corporate
leaders, calling on them to secure justice for the poor.

‘Advocacy’ is thus one of the ministries the church should exercise in service of the poor. To
advocate is to speak up for the poor, vulnerable and oppressed, calling on the powerful to act in
ways that protect their interests. History shows this can be very effective - think of Esther
advocating for her people and so being used by God to prevent their slaughter (see the book of
Esther); Nathan advocating against David after his murder of Uriah and bringing David to a place
of repentance; Jesus advocating for a woman caught in adultery; William Wilberforce advocating
for an end to the transatlantic slave trade; Baptist pastor Martin Luther King advocating for civil
rights in America; the Jubilee debt campaign’s advocacy for developing world debt forgiveness
(which has so far seen over $70 billion of debt forgiven, allowing governments of poor countries to
invest the savings in social services such as healthcare and education]; or the Micah Challenge's
advocacy for more and better aid (which has seen a substantial increase in the aid budget and a
stronger targeting of aid on activities that benefit people living in poverty).

How does a church get involved in advocacy? It can participate in justice campaigns such as the
Micah Challenge (focused on halving global poverty] and the ‘Stop the Traffik’ campaign (seeking
an end to the modern day slave trade). Campaigns like these provide simple actions that allow
Christians to speak out for justice. Churches can also set aside a small group to engage in a
ministry of advocacy (Baptist World Aid Australia has a program called Catalyst that helps
churches do this). As part of the 50:50 program, churches can engage in advocacy by signing a
simple birthday card (see action description below).



Stories and Illustrations

Wilberforce and the Trans Atlantic Slave Trade

In early 1786, William Wilberforce, a British Member of Parliament, was approached by friends
who were committed to ending the British slave trade. They asked him to lead the parliamentary
campaign for their cause.

The slave trade in the late 1700s involved thousands of slaves, hundreds of ships and millions of
pounds; upon it depended the economies of Britain and much of Europe. Few were aware of the
horrors of the so-called "Middle Passage” across the Atlantic, where an estimated one out of four
slaves died.

Few people in England shared the abolitionists’ sense that slavery was a great social evil. Some
presumed that slaves were a justifiable necessity or that they deserved their plight.

In May 1788, Wilberforce introduced a 12-point motion to Parliament indicting the trade. He and
Thomas Clarkson (whom Wilberforce praised as central to the cause’s success) had thoroughly
researched and now publicised the trade’s physical atrocities. But Parliament wanted to maintain
the status quo and the motion was defeated.

The campaign and opposition to it, intensified. Planters, businessmen, ship owners, traditionalists
and even the Crown opposed the movement. Many feared personal financial ruin and nationwide
recession if the trade ceased. Wilberforce was vilified. Admiral Horatio Nelson castigated “the
damnable doctrine of Wilberforce and his hypocritical allies”.

The pathway to abolition was fraught with difficulty. Vested interest, parliamentary filibustering,
entrenched bigotry, international politics, slave unrest, personal sickness and political fear all
combined to frustrate the movement. It would take years before Wilberforce would see success.

As early as 1789, he achieved some success in having 12 resolutions against the trade passed,
only to be outmanoeuvred on fine legal points. Another bill to abolish the trade was defeated in
1791 (by 163 to 88) because a slave uprising in Santo Domingo made MPs nervous about granting
freedom to slaves. Further defeats followed in 1792, 1793, 1797, 1798, 1799, 1804 and 1805.

But Wilberforce persisted and finally, on 23 February 1807, a bill to abolish slavery was passed by
283 votes to 16. The House cheered. Wilberforce wept with joy.

Wilberforce became a national hero overnight and his opponents sharpened their knives. Lord
Milton Lascelles spent no less than £200,000 to fight (unsuccessfully) against Wilberforce in the
election in 1807.

The next issue was ensuring that the abolition of the slave trade was enforced and that eventually
slavery was abolished. This last goal took another 26 years. On 26 July 1833, the final passage of
the emancipation bill was ensured when a committee of the House of Commons worked out key
details. Three days later, Wilberforce died.

Source: Extract from “The Shrimp Who Stopped Slavery” Copyright 1997, Christopher Harnack. Reprinted from Christian History
& Biography.



A Revolutionary Class

“More than two decades ago, some of my students entered into a research project that addressed
the simple question - How could a small group of Christians affect micro social changes in South
America? Specifically, we designed a plan to bring about social justice in a country.

The country we chose for our study was the Dominican Republic. In the course of the semester
we all became very enthused with the project. Then one day, one of the students said “If this is
such a workable plan, why don’t we enact it?”

The first step of this so-called Christian revolutionary movement was for us to buy some stock in
Gulf and Western, a large multinational corporation that we believed dominated the economy of
the country. Gulf and Western owned hotels and a major resort, along with a massive chunk of
real estate in the eastern half of the nation. They had also bought out the Puerto Rican Sugar
Company and had become the major sugar producer in that part of the country.

Each of us bought one share of stock in the company, entitling us to go to the next stockholders’
meeting, which we did. During the meeting, we took turns reading from Scripture and calling Gulf
and Western to economic responsibility. We asked them to address the issue of low wages for the
sugar workers. We pointed out the fact that the company had led the nation to depend more and
more on a single-crop economy. We complained about the failure of the company to provide
education and medical services for the people in the region of the country that they dominated.

We expected to be laughed out of the place. Instead, the corporate executives of Gulf and Western
were more than ready to listen!

What followed over the next several months was an array of negotiations, not only with us, but
with several other organisations that were committed to improving the economic and social life of
the Dominican Republic. One day the Vice President in charge of communications called me to
say that he would be making a public announcement about a commitment the corporation had to
help the people of the Dominican Republic. As he read the release to me, | was stunned. It
outlined a plan whereby the company committed itself to work along with Mt Sinai Medical Center
of New York to create health services in the communities throughout the eastern half of the
nation. The corporation was also committed to testing the soil; and land, that could be used to
produce food for the indigenous corporate population, would be set aside for that purpose. The
plan also involved an array of educational programs that included working with us in developing a
new university to train teachers, lawyers, nurses and engineers.

There were other dimensions to this plan that were equally impressive. What was amazing was
that Gulf and Western followed through on their promises. They spent a half billion dollars on
these programs over the next five years and in the process brought about radical change in the
lives of the people of that region.”

Source: Tony Campolo, You Can Make a Difference, (Thomas Nelson, 2003)



Application Tools

Birthday Cards

In the world today, a child under the age of five dies every 3.5 seconds from a preventable disease
and a woman dies every 60 seconds from a treatable complication during pregnancy or childbirth.
In 2010, the Micah Challenge is asking the Australian Government to help change this by
increasing the amount of aid it devotes to health care in developing countries (Micah Challenge is
a coalition of Christian aid agencies and churches that advocates for actions that reduce global
poverty).

Members of your congregation can add their voices by sending children’s birthday cards to your
local Member of Parliament. A reproducible card is available on the resource page of the 50:50
website. The card points out that every year 8.8 million children, almost all from poor countries,
die before they reach their fifth birthday, but that Australia can help change this by increasing aid
to health services in poor countries. Print out sufficient copies for everyone to have their own
card, or contact the Micah Challenge Office on 02 9356 8500 to order cards for your church.

Ask people to sign the card, write their own personal message on it (personal messages have
more impact than just signing the card), collect the cards and send them to your local Federal
Member of Parliament (or even better visit your MP and deliver them by hand!] Attach a covering
letter saying who the cards are from and why you've sent them. Your local member's name and
office address can be located at www.aec.gov.au.

50:50 Giving Envelopes
Remind people to bring back their 50:50 giving envelopes next week.

Further Reading
Scott Higgins, An /ntroduction to Advocacy, available on the 50:50 website.

Graham Gordon, What If You Got Involved? Taking A Stand Against Social Justices (Paternoster
Press 2000)



Week 4 - Give Generously

How Your Wealth Can Bless the Poor

Theme Summary

Scripture encourages Christians to be generous toward the poor. When this occurs the lives of
the poor can be transformed.

What to Cover

Those who are poor lack access to the resources they require to sustain their well-being. In the
world today:

— over one billion people lack access to sufficient quantities of nutritious food;

— overone billion lack access to clean drinking water;

— more than two and a half billion lack access to basic sanitation;

— more than two and a half billion lack access to sufficient income - they live on less than
$US2 per day;

— hundreds of millions lack access to basic medical care - every 3.5 seconds a child in a poor
country dies from a preventable disease;

— more than two billion people lack access to decent housing — one in every six people in the
world lives in an urban slum.

Scripture calls Christians, when faced with people’s need for food, shelter and clothing, to
generously share their resources (eg Deuteronomy 15.1-11; Isaiah 58; Proverbs 14.31; Matthew
25.31-46; Luke 10.25-37; 12.13-34; 16.19-31; 19.1-10; 2 Corinthians 8-9; 1 Timothy 6.17-19; James
1.27,2.14-17; 1 John 3.16-19). This call is driven by at least three interconnected realities:

— Stewardship: The Earth and its resources belong to God (Genesis 1, Psalm 24.1) and were
gifted to humankind and the Earth’s creatures for their well-being and sustenance (Genesis
1.30-31). The Earth’s resources are not ours to use as we please, but to use to fulfil God's
purposes for the world. Given these purposes include everyone having sufficient for their
wellbeing it is our calling to use our wealth to this end. In the Old Testament this principle is
evident in the law of Jubilee (Leviticus 25). The text makes it clear that the land is owned by
God, making the Israelites tenants whom God has granted usage rights (Leviticus 25:23).
Every 50 years land is to be returned to the families originally assigned it, thus ensuring
families would always have access to land to farm. In the New Testament the apostle Paul
expresses the same principle when instructing the Corinthians about sharing their wealth
with famine stricken believers in Judea (2 Corinthians 8-9). The surplus wealth they have now
should be shared with those in need now so that there might be equality (8.13-15).

— Compassion: The parable of the Good Samaritan reminds us that our most basic connection
with others is our shared humanity and that this transcends culture, nationality and gender.
Compassion should drive us to see people living in poverty in other nations as our
“neighbours” and use our resources to serve them.



— Justice: God gifted the earth to all humankind for our sustenance and enjoyment (eg Genesis
1.30-31). Sharing our resources with the poor is not merely a matter of generosity but one of
justice - restoring to people the share in the earth that is their God-given right.

The call to generosity is not simply a command to follow. It is a call to bless others. When
commanding us to give, Scripture assumes that we can make a powerful difference in the lives of
people living in poverty. The hungry are fed; the sick get treatment; the powerless are
empowered.

The biblical call challenges the consumerist mentality of our age, in which Australians pursue
increasing levels of wealth and employ that wealth primarily to accumulate possessions or enjoy
an ever widening range of experiences (eg travel, luxury goods). As followers of Jesus we must be
committed to combating this mentality and generously use our wealth to bless people living in
poverty.

Stories and Illustrations

St Brigid

“Saint” Brigid was the abbess of a large 5" century monastery in Ireland. Stories passed down
through time tell us that Brigid was the daughter of a wealthy Irish chieftain converted by none
other than the famous “Saint” Patrick. After she was converted her father was horrified to
discover Brigid was giving his stores away to beggars.

Unable to control her generosity Brigid's father took her to the King of Leinster to sell her to him
as a slave. When he arrived at the King's enclosure Brigid's father followed the custom of
approaching the king unarmed. He unbuckled his sword and left it with Brigid in the chariot. Not a
good move, for when a leper approached the chariot seeking help Brigid gave him the only thing
of worth she could find - her father’s sword.

The King of Leinster asked to see Brigid before buying her as a slave. He and Brigid's father came
out to the chariot, whereupon Brigid's father discovered his sword was gone. He flew into a rage
and started beating his daughter. The king commanded him to stop and asked Brigid why she
kept stealing her father's property to give it away.

“If I had the power” replied Brigid, " would steal all your royal wealth and give it to Christ's
brothers and sisters.” The King of Leinster there and then declined her father’s offer to sell her
as a slave.

Some time after Brigid escaped from her father and established a monastery that became
famous for its hospitality. This is the grace said before meals that has come down to us from that
monastery.

! should like a great lake of the finest ale for the King of Kings.
/ should like a table of the choicest food for the family of heaven.
Let the ale be made from the fruits of faith and the food be forgiving love.

/ should welcome the poor to my feast, for they are God's children.
/ should welcome the sick to my feast, for they are God's joy.
Let the poor be with Jesus at the highest place and the sick dance with angels.

God bless the poor, God bless the sick and bless our human race.
God bless our food, God bless our drink, all homes, O God, embrace.
Source: Brigid's story reported in T Cahill, How the /rish Saved Civilisation.





